It would be reductive to attribute Americans' avid interest in the Chinese solely to missionary writings; geopolitical and economic factors surely played an important role, too. I do, however, want to argue that it was predominantly missionary discourse that shaped the American public's perception of the Chinese in the late nineteenth and early twentieth century, and that it was the construction of the Chinese as what I call the "deserving heathen" that elicited the Americans' vigorous response. In the first part of this essay, I shall trace the emergence of the idea of the "deserving heathen" in opposition to the "desirable heathen" of Japan (another Asian country subject to intensive textualization in the second half of the nineteenth century 2 ). I shall then discuss four missionary ethnographies of China to show how they negotiated mainstream discourses of race, depending on the historical moment and circumstances in which they were written. Missionary publishing was a male-dominated arena; even when in the second half of the nineteenth century Bible women made up 30-50 percent of the white personnel of mission stations, women wrote letters home and occasional conference articles, not books.
3 Therefore the four missionary ethnographies analyzed below are by male authors. The claim I shall attempt to substantiate here is that the ideology of religious and cultural conversion, which requires a malleable and receptive "heathen" subject, made some-if not all-missionary writers resistant to racial determinism at a historical moment when essentialist conceptions of race became dominant in the social sciences and in travel writing. In my conclusion, I shall briefly survey some of the long-term consequences of the China mission movement for American academia and for gender and race relations in the United States. While there is ample textual evidence to show that China missionaries were generally more open-minded and more conscious of the precariousness of their enterprise than postcolonial critics are willing to admit, the entanglement of missions with Euro-American imperialism is undeniable; I attempt to address this problem in the final paragraphs.
Missionary versus Travel Ethnography
When academic ethnography began to define its goals and methods in the last quarter of the nineteenth century, China and Japan fell outside its purview. Professional ethnographers were interested in cultures that had had little or no contact with the West, and neither China nor Japan qualified as "primitive." Consequently, most of the ethnographic writings we have on China and Japan from that period are those by Protestant missionaries, diplomats, and tourists. For reasons I discuss below, two of these groups-missionaries and lay travelers-wrote a great deal, each generating something of a tradition.
